monastery of Bobbio. In the previous two and a half decades, he had pursued a Weber set out a number of character 28 istics which define or describe his concept of the charismatic. 7 He should have 3. CharlesEdwards, Early Christian Ireland, 388, notes that Jonas 'stands accused of deception' in more than one area.
4. Stancliffe, 'Jonas's Life ', CharlesEdwards, Early Christian Ireland, Early Christian Ireland, , Max Weber on charisma and institution building (Chicago 1968) esp. 46-80, 253-93. 7 . In a Marxist analysis Peter Worsley (The trumpet shall sound (London 1957) 294) suggests that Weber's concept is a datum rather than explanatory while the theologian J. Milbank (Theol ogy and social theory: beyond secular reason (Oxford 1990) part of what appears to be a substantial number of his monks.
16
Jonas introduces his account of the rebellion with an observation on Attala: reciting a large number of psalms, or be told to spend several days on a bread 28 and water diet. All in all, this amounts to a strict penitential code.
29
As Columbanus' fourth letter reveals, even he seems to have experienced prob 28 . Vita Columbani, II 1: '… contra eum antiqui anguis versutia loetiferum discordia virus noxiis ictibus laxare coepit, excitans aliquorum contra eum subditorum, qui se aiebant nimiae fer voris auctoritatem ferre non posse et arduae disciplinae pondera portare non valere'. Wood's trans lation, 119.
29. (145) that the abbot of RB is invested with charismatic authority, referring to this as traditional. Yet his own treatment of earlier rules' view of the abbot's position (La communauté , ch. 2) reveals the originality of Benedict's characterisation of the abbot as representative of Christ in the monastery, its only parallel being in RM (see in particular 112-21). If the superior is singled out by earlier writers-Orsiesius Orosius?, Augustine, Caesarius-it tends to be as shepherd of his or her flock. In La communauté, de Vogüé has decided in favour of the Regula magistri as one of Benedict's sources, a view he would later amplify in his editions of RM and RB. His picture of the evolution of cenobitic life and the sequence of western monastic rules presented in all these works, as well as in his editions of the Rules of the fathers, differs in many fundamental respects from that presented here. prior, who to him is a potential threat to and subverter of abbatial authority.
7
The Rule's detailed provisions for a network of monastic officials and for the 8 daytoday running of the monastery substitute structure, organisation and rou 9 tine for the spontaneity and communitas associated with the charismatic group. It is the work of an author who recognised the ways in which 21 monastic life had evolved in the western empire since the fourth century and also 50. De Vogüé (La communauté, 143) views the cenobium (apparently both pre and post Benedict) in terms of the spiritual relationship between each one of its members and the abbot who is the representative of Christ. From this primary vertical relationship, in his belief, springs in turn a horizontal link which unites all the disciples of the same master. He does not see Benedict's rule either as innovatory or as a response to new ecclesiastical or social needs: see La communauté, 17, and also n 52 below.
51. The classic biblical text used in relation to the common life, Acts 4:32, is introduced by Benedict in chapter 33 in a discussion of private ownership.
52. De Vogüé (La communauté, (15) (16) (17) (18) (19) (20) suggests that modern monastic commentators before himself had tended to view the Benedictine rule from a prejudiced point of view, cutting it off from its original sources and (in his opinion, incorrectly) claiming an innovatory intention on Benedict's part. He considers that previous approaches stemmed from filial Benedictine piety and also paid too much attention to the emergence of the Benedictine Rule as the premier western monastic rule-something which, as he rightly points out, did not happen for several centuries. However, his characterisation of Benedict a as modest monastic legislator taking up traditional themes and institutions misses the point that in response to social and monastic change Benedict often transformed them.
53. Turner Ritual process, 107-08 presents RB as an example of communitas, based on a rather selective reading of the rule. 
58
It also takes further Benedict's idea that the abbot may promote or 54. Eisenstadt, Max Weber on charisma, xxi. 55. RM chapter 1 also discusses the abbot as shepherd of his flock in terms of the prophets, apostles and teachers of the bible as pastors of the churches and of the schola (i. e. monasteries). Christ, in effect, commands through such teachers, who train their followers to abandon their own wills. Similarly RM ch. 14, 19-22. RM ch. 11 advances the idea that the hierarchy of bishops, priests, deacons and clerks in the secular church is paralleled by that of abbots and praepositi in its own monastic structures. written and which I am going to read to you, you will be consigned to the eternal 33 fire of hell with the devil whose will you prefer to follow.
59
visualisation of two different kinds of meeting (one with the whole community, the other with seniors alone) than RM and that this provides confirmation that RB is the later of the two works. His detailed comparison of the two rules with other sources does not consider the possibility that RM might represent a modification of RB on this and many other points and that here, a consul tative element present in RB is now being omitted in RM to increase the control of the abbot. 59. RM, Prologue.
1
Imbued with references to sin, disobedience, and death, this is more urgent 2 and more threatening in tone than the prologue to the Benedictine Rule and 3 seems to reflect a perceived need to impose obedience on readers and listeners.
4
The insistence throughout the rule that it was divinely inspired-most chapters 5 are introduced with a 'disciples' question' and the declaration 'the Lord replied 6 through the master'-also lends credence to the suggestion that it was produced 7 after the revolt in an attempt to safeguard the authority of the superior who can 8 claim divine sanction in following its prescriptions. The rule thus attempts to 9 create its own charisma.
10
Another important development at the monastery which Jonas fails to mention part of its function was to regulate their relationship with a central house.
22
The two texts with which the assemblage begins, the Ordo monasterii attribu 64. M. Tosi, 'I monaci colombaniani del secolo VII portano un rinnovamente agricoloreligioso nella fascia littorale Ligure', Archivum Bobiense 14 (1992) 5-106.
65. F. Villegas & A. de Vogüé (ed), Eugippii Regula, CSEL 87 (Vienna1976). 66. For the vast literature and complex debates surrounding these texts, see G. Lawless, Augustine of Hippo and his monastic rule (Oxford 1987), esp. appendix II which is a discussion of research on the Ordo. This manuscript represents the earliest known complete version of both Ordo monasterii and the Regula tertia, although the passages taken from both in his Rule for virgins might suggest that bishop Caesarius of Arles had seen a paired version of the texts in the same order at an earlier date. This circumstance, together with the presence of both texts in Paris BN lat. 12634 has led eminent scholars to make a tentative ascription of the Ordo to Augustine, as Caesarius was an admirer of the great African bishop and theologian, having been introduced to his writings by Julianus Pomerius. Even so, it is impossible to say with complete certainty that the Ordo is Augustine's own work (and it is not entirely clear whether it is explicitly identified as such in the manuscript). Its opening declaration is more reminiscent of Basil as is its idea of selling the work produced in the monastery. The use of the two rules together creates the degree of 68. OM 1, in Lawless, Augustine of Hippo, [74] [75] [2] [3] ibid., [80] [81] ibid, [76] [77] 7, 6, . OM 2 and 3, ibid.,74-75. OM 6, RT 7, [1] [2] ibid., . This is drawn, with omissions and changes which are not indicated in the current edition of Eugippii regula from Jerome's Regula Pachomii, chapter 159, which in turn is based on the 
